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TO THE READERS

All... Some... One...

At the August in-person and
online convention we reflected
on and experienced synodality....

We were taught a new
way of being and acting
responsibly. Something was turned upside down, reversed.

We were used to thinking that from "One" in particular (the
Pope, for us Catholics) descended the teaching, the guidance, the way,
the commandments.

We were accustomed to waiting for precise directions on how to
live the Church's teaching to come to us from "Some" (the Bishops, the
clergy, those who direct, those with responsibility...).

We had often forgotten that the Church is the People of God. It
was even convenient for us to think of the Church as hierarchical... it
was up to us to follow and obey, or to disagree and remain outside.

Now we are reminded that we are the Church... the People of
God... and that the foundation is laid on this base, the mountain of
salvation is built with a way marked out for all.

This mountain has a path to reach the top, and this way must be
walked together.

And while we all are the Church, some in the Church have a task
to discern, the Pope has the task to preside. We know that at every turn
of the path...from the base, along the way, to the top of the mountain,
Jesus Christ, the Way, the Truth and the Life, goes before us and
accompanies us.

Our Companies, too, need to rediscover this walking together;
indeed, it is precisely this "togetherness" that characterizes our
spirituality, our charism: "united together in one heart and one will"
(9™ Counsel 1).

The way to do this walking together has been pointed out to us:
encounter, listening and discernment.




The meeting and the
listening during the convention
in Rome made us taste the joy,
the richness and the consolation
of being together. Let us now
return to the meetings among sisters and with those in charge, let us
experience synodality, let us read our reality, let us look into each
other's eyes, let us listen to each other with the heart and invoke the gift
of the Spirit.

Let's discern: let's consult each other and make decisions, even
new and organizational ones if necessary, to live Saint Angela's charism
today.

Let us ask ourselves what steps the Spirit invites us to take in
order to grow as a Company, as a synodal Institute?

... The path of synodality is the path that God expects from the
Church of the third millennium ... and it is the path that the Merician
secular institute expects 486 years after the foundation of the Company
and 63 years after the birth of the Federation.

We recall that the purpose of synodality is not so much to
produce new documents, but ""te plant dreams, draw forth prophecies
and visions, make hopes flourish, stimulate trust, bind up wounds,
weave relationships, awaken a dawn of hope, learn from one another,
and create a bright resourcefulness that will enlighten minds, warm
hearts, and give strength to our hands' (Synod, Preparatory Document).

What dreams, what prophecy, what vision did Saint Angela
have when she initiated this new form of consecrated life? And do we
still cultivate any dream, any prophecy, any vision?

Are the particular Company and the worldwide Company still
capable of sprouting new saplings of hope, trust, strength and courage?

It 1s precisely we who should know the ways of Saint Angela:
those “thorny and rocky roads that we will find flower-strewn for us,
paved with finest gold” (Rule, Prologue, 27).

Happy reading, happy synodal journey...
with many sprouts and abundant flowering!

Caterina Dalmasso



INTRODUCTION TO THE CONVENTION
UNITED TOGETHER TO SERVE HIS DIVINE
MAJESTY

Valeria Broll, President of the Federation

May the blessing of Saint Angela, our dear Mother,
descend abundantly upon each one of us, upon each
one of you.

She greets and blesses each one of us, but we
wish it to be a blessing and grace for Francesca who
is present in the room and for Martina who follows us
online, two Italian sisters who look to the Company
to understand what the Lord desires to do with their
lives and what they are willing to receive and give.
Other sisters gathered with us experience this desire,
and we hope for each one to perceive with clarity and
truth the path that the Lord has planned for their joy.

There is no better incentive to perceive and know the call than to
see "how they love one other" (Acts of the Apostles), how they live
"united together" (St. Angela), and how secularity is a mission that
expresses passion for God and for every man and woman in the
ordinariness of life. This participation in the convention and being close
to people who have already experienced this vocation for some time,
nourishes and renews our/your call, which is concretized in
transforming everything to the praise and glory of God, transfiguring
the world (the place of our specific vocation) through our own daily
conversion to the Gospel, through invoking and listening to the Spirit
who makes all things new. This is the promise and the energy of our
vocation. This is a mirror to reflect the image of the Company, of its
members, of the secular woman consecrated in the charism of St.
Angela.

To live our vocation every day (relationship with Jesus, our only
treasure, communion and sisterhood, mission and gift) is not the fruit of
human ability, commitment, effort and determination, but the fruit of a
Gift received gratuitously from God in Baptism and nourished in the
Church and sown like a seed in the furrows of history.
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S. Angela tells us: "You must thank him infinitely that to you
especially he has granted such a singular gift."

The prayer of thanksgiving, the watchful gaze, the disciple’s
patient and humble listening: this is the Gospel beatitude that allows us
to walk through life with wings on our feet and fulfills/confirms what
the psalmist sings: "They will go from strength to strength." This is true
for those who are searching and for those who already have many years
of consecration in the Company. Walk ... do not stand still. Get up and
walk ... Arise, O thou that sleepest.... Come forth ... leave thy land and
go....

We are all here under the gaze of St. Angela, so that every word
said and heard, every sisterly gesture shared may be a light that
illuminates our vocation and mission, may be a dew that refreshes and
regenerates our belonging to Christ, to the Church and to the Institute,
may be salt that gives flavor and taste to everything and to every
situation where we live, may be yeast that allows us to savor the bread
that will be broken for us by the speakers, that we may have our hunger
"satisfied" and then resume our journey (a bit like the experience of the
prophet Elijah in the desert).

We are all here in person and/or connected in front of the screen,
carrying life’s baggage that has become a bit heavy in these two years
of pandemic... loneliness weighs heavy, inertia, laziness, fear,
uncertainty, words that pile up to make the world scenario quite dark
and gloomy, words that are short of breath and sell illusory or hopeless
hopes. Words that express concern for the health of citizens, but then
for the sake of the economy choices are made that bypass the hunger of
the poor and the thirst for meaning that every human heart perceives
and yearns for. “We talk about justice and we ride on injustice”.... “Our
adversary, the devil, never even sleeps... but, like a roaring lion, looks
and searches for how he can devour any of us with his cunning ways, so
many that no one could count them” (Prologue to the Rule).

We are all in the same boat, but this does not console us; what
consoles and comforts us is that at the helm of this boat is the Lord, the
Lord of history, His divine Majesty, here in person because by the
Incarnation this King became small like us and with us and for us
continues to inhabit this world of ours, this turbulent sea of ours, these
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troubled and distressed hearts of ours. He is in our boat and he cares
very much about our fate. He cares very much that we do not get
scattered and drown in the waters of the world with its deceptions and
dangers, where even the water, the air and the earth arm themselves
against us with ecological and human disasters.

In spite of all this, we are here, reunited in our convention. We
wanted this convention, we desired it, even if it became difficult to
believe that it could happen because of the pandemic, which gives us no
respite and does not let us calmly and serenely experience and plan
times together, which we need urgently!

Unfortunately, the in-person meeting has been limited to the
Italian Companies, because gathering from European countries and
other parts of the world was and still is uncertain. But even though the
pandemic has blocked every meeting and all movement, it has taught us
one thing: to use technology more and sometimes only that: online
connections. This is a great resource that we also use to unite with all
the sisters of Companies and Groups around the world.

Let us bless the Lord: let us bless and thank the Lord because we
are here, tired out by the journey, but ready to set out on the road and
make another journey: the journey of the heart, of the mind, of the
spirit, of communion/sisterhood, of being “united together.” The Lord
tells us to "Come aside and rest awhile,” and we follow Him and feed
on His Word, on His companionship in our times of community
liturgical prayer, on the words of the speakers and on the suggestions
that they will offer us through images and stories. We are together to

talk with each other, to listen to
each other, and then to open new
horizons for our personal,
Company and Institute life.

Msgr. Tessarollo told us at
the Ordinary Assembly of 2018: “There is always a need to question
ourselves in order to try to understand how the Companies can better
live the Merician charism today and what further changes the Church
and our time require of consecrated life in secularity, in the various
world realities. Do not abandon the criterion and the trust that Jesus
gave us: "new wine in new wineskins"! ... We need to fearlessly propose
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those ideals that help us face the challenges of our time with
determination and farsightedness.”

It seems to me that these words summarize well our
commitment and our participation in this convention, and St. Angela,
our mother and teacher, exhorts us with these words: "Seek and will all
those means and ways that are necessary to persevere and progress to
the end" (Prologue).

Our presence here says that this search and this will is in you, in
each one of us, and it does us good to hear St. Angela remind us of it.
Seek and will: let us put every faculty of our person into action: Seek...
we must awaken our interest, our curiosity to know, to understand, to
experience, to see, to listen.... Will... let us strengthen our will and use it
to not miss anything that is offered to us.

The words that will recur in this convention will be
"communion, synodality, identity, mission, discernment, co-
responsibility, authority..." All this in order to be women and sisters
"present to our present." Being here is not an illusion to forget the
hardships of everyday life, it is not a parenthesis to forget for a while
the hectic or lonely life we lead, but it is a dive into the heart of the
Trinity, where everything had its beginning and in which everything
will have its fulfillment.

"In the name of the most Holy Trinity.” In this name, Saint
Angela begins to lay the foundations of the Company by writing the
Rule. In the name of the Most Holy Trinity every prayer of ours begins
and ends. In the name of the Most Holy Trinity we mark our bodies
every day with the Sign of the Cross to express our belonging and to
remind us what family we come from.

This is the family that we want to look at in these days: the
family of God. In this family, all that we do, all that we celebrate, all
that we are — daughters, sisters and spouses — finds significance,
meaning and value. In these days of the conference, let us raise our gaze
to the Father, the Son and the Holy Spirit to purify our eyes from all
shadows, from all specks or beams that make them myopic or cross-
eyed. Let us make our ears attentive to perceive the breath, the light
breeze of the Spirit, the Word of the Firstborn Son, and the voice of the
Father. Let us open our hearts to the encounter, to the welcoming of
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this "special family": the Trinity, so that each of our steps, each of our
choices, each of our actions may proceed from the Father, follow in the
footsteps of the Son and be propelled by the strength and consolation of
the Holy Spirit.

Let us insert our lives into this vortex of Love, in order to be as
the Father wants us to be: daughters who let themselves be loved and
who love, daughters who in His Son become sisters and brides,
daughters who let themselves be enveloped and transported by the
unique creative and vital force: the Holy Spirit — Love, consoler, relief,
shelter, comfort.......

The Holy Spirit works in all, says St. Paul. With this certainty,
we have included work groups in the convention where each group
discusses specific issues and then channels everything into
Communion: united together to serve His divine Majesty.

By vocation, we are women with a precise task: to safeguard
the charism, interpreting and living it, "Keeping to the old way but
living a new life."” The charism is a spring that does not run out and does
not dry up after we approach and drink from this source, because it is
spring water that comes directly from the Spirit. It is up to us, however,
to keep "this water fresh" and available for life, for the life of many
brothers and sisters. The charism is a gift for today. It is a gift for the
life of the world if we imbue our lives with the Gospel as St. Angela
did. By vocation we are women unconcerned with self-preservation
but women always going out, capable of
generating life, seeking the truth, discerning
and orienting everything and everyone toward
the good and the beautiful. We want to be
women with great desires and a strong will.

Women capable of understanding that with
God in our hearts we can accomplish new
things, like St. Angela.

"So now, all of you kindly be attentive,
with great and longing heart" (Prologue to the
Rule). This is our wish for one other as we embark on the experience of
the meeting: ""United together to serve His Divine Majesty."
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COMMUNION:
IN YOUR LIGHT WE SEE LIGHT

The Mission of the Consecrated Woman (Part 1)
Sr. Maria Gloria Riva — Nun of Eucharistic Adoration
Republic of San Marino

In developing this presentation
we will refer to some elements:
the biblical text first of all,
“Mulieris Dignitatem” (“The
Dignity of Woman”) of John
Paul II, the art of Michelangelo
in the Sistine Chapel and of
Hieronimus Bosch.

The foundation of
communion lies in the common humanity willed by God for his
creature.

Adam is a collective singular that means man, but also

humanity. The first page of Genesis first of all raises the question of the
relationship between God and creation, between God and his creature,
between the creature and creation.

Through the great positivity of the divine Word (Dabar in
Hebrew, Logos in Greek), it does what it speaks. God's speech over
matter, where chaos reigned, was first of all to create the light, life and
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origin of all things: God said: let there be light and there was light (Gn
1:3).

The simultaneity between command and execution is finely
expressed in the biblical text:

RPN T, DR N7

To translate it, one could say: "God said: it is light and light is,’
that is, there is no gap between what God says and what happens, unlike
the human being, who is often unable to keep faith with his own
principles.

This simultaneity is effectively represented by the backgrounds
of the first fresco dedicated to creation by Michelangelo Buonarroti in
the Sistine Chapel. There God simultaneously occupies the entire space
of the fresco, as in the frames of a comic strip.

The fresco dedicated to the creation of light portrays God in the
same position assumed by the artist himself in creating the work, the
same position of the head assumed by anyone wishing to admire the
vault of the Chapel. You are gods, says the psalmist, so - in the same
way - we want to signify here that profound communion that God
wanted with his creatures from the origin of the world.

If light is placed at the beginning of creation, the creation of
man, and especially of woman, is placed at its culmination. Let us
consider some verses from Genesis, following the same suggestions of
Mulieris Dignitatem.

FIRST PAINTING: CREATION

The  first
picture is
composed of two
panels: Gn 1:27
and Gn 2:18ff.
God created man
in his own image,
in the image of
God he created
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them male and female he created them. We are in the context of that
biblical "beginning" in which the truth about the human person man as
the image of God is revealed to us'.

According to the literary genre of biblical parallelism
(chiasmatic), here it is stated that humanity is created in the image of
God as male and female. “Both man and woman are human beings to
an equal degree; both are created in God's image” (MD 6).
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Rabbinic tradition captures this same concept through the
particularity of the Hebrew language. In Hebrew the term man ‘adam -
a7Xis, as mentioned above, is a collective singular; it can designate a
male person, but also all humanity and therefore also woman. In
Hebrew there are several terms to define man and woman, but the
words used here are male: "zdkdr 131", and female: "negébdah n2p1",
which explicitly refer to the reproductive organs, thus affirming that the
divine similarity lies in the miraculous complementarity from which life
springs.

And it is precisely in this complementary diversity that the
divine likeness and, therefore, communion with him are expressed.

The root of the word 'adam is the same as the word 'adamah,
that is, soil, mud, but through a particular vocalic game possible only in
Hebrew, the word ‘adam can be traced back to the term ‘adameh, which
means I will resemble God.

The man-humanity (‘adam) is thus presented as a being made of
earth '‘adamah, apex of creation, also a creature, but also 'adameh, as a
being resembling God.

“Man” is therefore a creature (‘adamah), but also in the image of
God (‘adameh), but precisely as a man-woman.

In the fresco of the creation of Adam, God the Father,
accompanied by the breath of the ruah-adonai (the divine Spirit), is
fully stretched out in the Creator's act and his outstretched arm attracts
to himself, to his life and likeness, the young Adam who is lying on the
formless earth thus testifying to his origin from it. We note the formal
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beauty of Adam, so strongly inspired by classical antiquity. In Adam's
apparent abandonment, we see inscribed all of Renaissance man's desire
for emancipation from God: he is man, in the perfection of his beauty,
the center of the universe. Adam, in fact, is a young man with lean and
elegant forms. God the Father, on the other hand, is an old man, still in
the fullness of his vigor and in the venerable wisdom of his white hair,
but still the "ancient of days." Adam rises up towards his Creator, and
yet, as he tries to touch God's finger, he already separates and detaches
himself from it. Around God the Father: 12 angels or, for some, an
allegory of the twelve months or the twelve tribes of Israel. In reality,
however, at a closer look, the angels are only ten and right in the
shadow of the divine embrace there is a young woman, maybe Eve,
already thought of as a help similar to the newly created man, or - more
probably considering Michelangelo's Christological conception - the
Virgin Mary - chosen by God since eternity for that plan of redemption
that the whole work illustrates. The child next to her is, therefore, the
same Christ whom God the Father touches with two fingers, just as the
priest, in the Tridentine Mass, held the consecrated host.

MYSTERY OF COMMUNION BETWEEN MAN AND WOMAN
Panel 2: Gen 2:18-25

Then the Lord God said, "It is not good for man to be alone: |
want to make him a helper who is like him.” Then the Lord God
fashioned from the ground all kinds of wild beasts and all the birds of
the air and brought them to man, to see what he would call them:
whatever man called each of the living creatures, that had to be its
name. So the man imposed names on all the cattle, all the birds of the
air, and all the wild beasts, but the man found no helper like himself.
Then the Lord God brought down a stupor upon the man, and he fell
asleep; he removed one of his ribs and closed up its place with flesh.
The Lord God fashioned a woman out of the rib, which he had taken
from the man, and brought her to the man. Then the man said: ‘This
one at last is flesh from my flesh and bone from my bones. She shall be
called woman because she was taken from man. Therefore the man
shall leave his father and mother and join himself to his wife, and the
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two shall be one flesh. Now both of them were naked, the man and his
wife, but they were not ashamed of it.”

Man, created last, is the apex of creation. To man, the only
creature that God wanted for himself, God entrusts every other created
reality. At this point, man begins a fruitless search. In naming the
animals (that is, in discovering their profound identity), he discovers
that they are dissimilar and distant from him. At this point God himself
bursts out in a moving exclamation: "/7 is not good for man to be alone,
[ will make him a helper who is similar to him."” Woman faces life as a
gift for man, as the only being in creation similar to him, as the fullness
for man himself. The biblical scene, through the symbolism of Adam's
sleep and his rib, presents man and woman as a unity of the two in their
common humanity. The term "sleep" (in Hebrew tardemah) indicates a
state of deep and mysterious torpor, a mystical sleep, the same sleep
that fell upon Abraham when he made the covenant with God (cf. Gen
15). It is therefore a symbolism which emphasizes the greatness and
solemnity of Eve's creation.

This second picture “helps us to understand even more
profoundly the  fundamental truth which it  contains concerning
man created as man and woman in the image and likeness of God.

In the description found in Gen 2:1 8-25, the woman is created
by God ‘from the rib’ of the man and is placed at his side as another
‘I’, as the companion of the man, who is alone in the surrounding world
of living creatures and who finds in none of them a ‘helper’ suitable for
himself. Called into existence in this way, the woman is immediately
recognized by the man as ‘flesh of his flesh and bone of his bones’" (MD
6). The vision of woman, in fact, brings a cry of joy to the man: "She
will be called woman because she was taken from man"; only with her
does the man experience fullness.

The word rib: v7% fséld‘ is a mysterious term (it occurs only a
few times in Scripture) and is normally associated with a rib, a side (of
the body itself). But another Hebrew word similar to this we find
placed in many places in Scripture punctuated as zselé. This punctuation
is never read aloud and indicates a space of silence, a contemplative
pause which reinforces the preciousness and importance of the text
being read. Thus the word, beyond its meaning, suggests, as does
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tardemah, Adam's sleep and the solemnity of the moment filled with
mystery and contemplation.

The man's cry expresses the absolute reciprocity between man
and woman, a reciprocity highlighted by a linguistic game possible only
in Hebrew. Unlike the passage examined above, in Gn 2:23 two other
terms appear designating the man and the woman. They are terms that
express being a man or a woman in a generic way but expressed by
vocabulary choices that manifest the common humanity of the two.
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In fact, the biblical text says: "she will be called ‘issah (WX7-woman),
because she has been taken from 'is (¥X-man)" (Gn 2:23) The root of
the two words is identical; what distinguishes woman is only the suffix
used for the feminine. Woman, then, is another "I" in a common
humanity. From the beginning they appear as a "unity of the two" (MD
6).

Unlike other artists, such as Hieronimus Bosch who makes the
woman sprout from the earth, Michelangelo makes Eve bloom from
Adam's body, thus making their being one flesh evident. In this sense,
their attraction expresses the desire for that unity that God himself
wanted. The position of the two progenitors in relation to the divine
figure creates a triangular structure whose apex culminates in the face
and gesture of the Creator.

Man (as the human person) is therefore in the image of God as
both man and woman; the human person cannot exist alone, but only as
a unity of the two. If in observing the first panel "in the image of God
he created them, male and female he created them" we have seen that
both man and woman are in the image of God, in the second we have
specified that this image of God is constituted by the unity of man and
woman.

Interpreting the scene of creation allegorically, the fathers of the
church (Ambrose and Augustine) saw in Adam the rational part of the
soul and in Eve the sensory part, thereby implicitly affirming the
presence of the two components, male and female, in the one creature
of God.

A text in the Bekarot Treatise of the Talmud, in §61, speaks of
the duality present in humanity from the beginning. A textual anomaly
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found in the Hebrew word "formed" "wajizer" written with two jod (a
letter in the Hebrew alphabet) instead of one, pushes the Talmudic
doctors to inquire about its meaning (believing that nothing in the
sacred text is accidental, not even errors). One of the possible answers
affirms that the two jods are the sign of the "two faces" with which "the
Holy One, blessed be He, created the first man" and this is reflected in
Psalm 139, v. 5: "You close behind and in front, and you pass your
hand over me."

Man — as the human person - therefore has two faces before
God. This means, on the one hand, that nothing is uncovered in his
eyes, and on the other hand that in every human being there are two
faces: the masculine and the feminine. In fact, the fact that in order to
speak of these two faces we have not resorted to Chapter 1 of Genesis,
where it says "he created him man and woman" implies that the two
faces of the human being still have nothing in common with the two
faces of the couple, but that "to be under God's sleepless gaze is
precisely to be, in one's own unity, the bearer of another individual."

CALL TO INTERPERSONAL RELATIONSHIP

Therefore, precisely because he is the bearer of another
individual, man (as a unity of the two, man and woman) experiences an
irrepressible call to interpersonal relationship.

The second consideration which arises spontaneously, and
which was amply emphasized by John Paul II in Mulieris Dignitatem,
is that "In the ‘unity of the two,” man and woman are called from the
beginning not only to exist ‘side by side’ or ‘together,’ but they are
also called to exist mutually ‘one for the other.” This also explains
the meaning of the ‘help’ spoken of in Genesis 2:18-25: ‘I will make
him a helper fit for him.’ The biblical context enables us to
understand this in the sense that the woman must ‘help’ the man -
and in his turn he must help her - first of all by the very fact of their
‘being human persons.” In a certain sense this enables man and
woman to discover their humanity ever anew and to confirm its whole
meaning. We can easily understand that - on this fundamental level -
it is a question of a ‘help’ on the part of both, and at the same time a
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mutual ‘help.’ To be human means to be called to interpersonal
communion” (MD 7).

The loneliness experienced by the man with the animals is
broken only with the appearance of the woman. The expression "help
similar to him" used in the Hebrew text is kenegdo, which literally
means to be in front “face to face.” Only with woman does man
experience the joy of being reflected in the face and gaze of another
similar to him. Woman is therefore presented as "fullness for man."
Being for the other is an essential characteristic of femininity.

IN THE IMAGE OF THE TRINITY

If each individual human being is in the image of God insofar as
being male and female (i.e., insofar as being the bearer of another
individual) and insofar as being a unity of the two (i.e., because of
being in relationship with the other), we can affirm that from the very
first pages of Scripture there is "the definitive self-revelation of the
Triune God: a living unity in the communion of the Father, Son and
Holy Spirit.... man and woman, created as a ‘unity of the two’ in their
common humanity, are called to live in a communion of love, and in
this way to mirror in the world the communion of love that is in God,
through which the Three Persons love each other in the intimate
mystery of the one divine life" (MD 7).

The conciliar text Gaudium et Spes emphasizes in the chapter on
"The Community of Mankind," "The Lord Jesus, when he prays to the
Father ‘that all may be one™ (Jn 17:21-22), putting before us horizons
beyond human reason. It suggests a certain similarity between the union
of the divine Persons and the union of the children of God in truth and
charity. This similarity shows that the human being, who on earth is the
only creature that God willed for himself, cannot fully find himself
except through a sincere gift of himself."

According to the conciliar text, “man [whether man or woman]
is the only creature on earth which God willed for itself.” He is
therefore a person. Being a person means striving for self-realization
(finding oneself) and a person “cannot fully find himself except through
a sincere gift of himself.” The model for this interpretation of the
person is God himself as Trinity, as a communion of Persons. In fact,
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the three divine persons love each other in a mutual gift to the point of
constituting a unity. “To say that man is created in the image and
likeness of God means that man is called to exist ‘for’ others, to become
a gift” (MD 7) so as to constitute with others a communion of love that
reflects the Trinitarian communion of love.

CREATION IN HIERONIMUS BOSCH

The artist who allows us to fathom this reciprocity that becomes
an image of the Trinity is Hieronimus Bosch. In his Triptych of the
Garden of Earthly Delights, the concept of creation, although expressed
some thirty years before Michelangelo, is certainly closer to the post-
modern experience. The closed doors of the Triptych present the
creation of the terrestrial globe on the third day, that is, the middle day,
suspended between the “already” of the possibility of life and the “not
yet” of environmental conditions. The lack of color and light expresses
the precariousness and desert-like silence of the absence of human life,
while the crystal bowl-like transparency accentuates the absolute
fragility of creation. The Creator does not dominate the scene as in
Michelangelo, but is modestly placed in the upper left corner of the
composition.

The Creator is described with the same absence of color and
transparency of his creation, as if to say that even the divine image
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shines fully only with the creation of humanity and creatures (of which
humanity is completion and fulfillment).

FROM CREATION TO THE FALL

The second account of Genesis that we have examined (Gen
2) belongs to a more ancient tradition called Yahwist. For the Yahwist
narrator, in fact, the human being is created first and God shapes the
Garden of Eden for him. The opening of Bosch's Triptych traces this
grand setting. Only human presence fills the world with color. The open
doors in fact present a phantasmagoria of colors that describe in three
panels the whole human drama from creation to the fall.

CREATION

Bosch, however, presents the creation of man and woman as
simultaneous, thus following more directly the Priestly source of
Genesis 1. For the Priestly tradition, God creates the human being in his
own image: of no other created reality is this said. In creation God
infuses life, beauty, and love, but only in creating the human being does
he model himself. God is standing upright and wearing clothes very
similar to those with which Christ is usually depicted. The two
progenitors are naked and, most notably, Adam appears seated, clinging
to the earth from which he was taken. F8urthermore, the contact
between God and the first human being is the feet, symbol of sexuality
(feet in the Bible are a euphemism for genitals), but also a sign of
adherence to the earth and therefore to a journey. A journey that must
lead him to the full and perfect likeness of his Creator.

The likeness of God is constituted by the unity of man and
woman. This is why Bosch connects the man’s feet to God’s and the
woman’s hand to the divine hand. However, the woman does not give
her hand to God, but allows herself to be taken by the hand, abandoning
herself to the guidance of her Creator who leads her to man. Moreover,
Eve is not seated, but almost sprouts from the ground, thus implicitly
attesting to her life cycles so similar to those of the earth. Adam is full
of amazement at the sight of Eve, while the woman remains enclosed in
her mysterious gift. In this Bosch follows the lesson of the Yahwist
author, who describes Adam's astonishment and seals with a linguistic
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device the absolute unity between man and woman: “This one at last is
flesh from my flesh and bone from my bones. She shall be called woman
('issah), because she was taken from man ('is)” (Gen 2:23).

The unity of the two, their love, is produced by God who stands
in the middle, and that God who stands in the middle is the Father but
has the face of Christ and wears a pink garment of the same color as the
spring that gushes at the center of creation: therefore it is the God-
Trinity.

If we have examined the profound reasons for the communion
between God and humanity and between human and human, we cannot
fail to look also at that mystery of evil which has corrupted the grace
and beauty willed by the Creator. In fact, after the pages dedicated to
creation, the Bible watches the drama of the fall: the great harmony
willed by God in creation is shattered because of sin.

SECOND PAINTING: THE FALL

The biblical narrative of Genesis 3 is well known: the devil
tempts the woman. Note that the woman is tempted by the devil
precisely in regard to her communion with God ("If vou eat of the fruit
of the tree ... you will be like gods") and, inducing her to pick the fruit
of the forbidden tree, he urges her to tempt her companion, involving
him in the same sin. Having broken the communion with God regulated
by obedience to his will, man and woman hide from their creator, losing
confidence in him. They "realize that they are naked," that is, they
become dramatically aware of their limitations and, on the other hand,
of God's infinite greatness.

Sin introduces a triple rupture, thus paradoxically confirming the
truth about the human image and likeness to the triune God. Sin brings
about the original rupture of what humanity had enjoyed in the state of
original innocence:

1. union with God as the source of unity within one's own "self."
By losing communion with God the human beings realizes their
limitation.

2. the mutual relationship of man and woman;

3. connection with the external world, with nature. With sin, in
fact, the balance and harmony that God wanted in creation are broken.
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THE DEVIL

The very name of the tempter "devil" expresses the concept of
division, of rupture. In fact, the Greek word is composed of two terms:
"dia" which means to separate and "bdll6" which suggests instead the
idea of "throwing together." The opposite of this term can be found in
the word synballo (syn 'with' and ballo 'to throw'), that is, a symbol that
indicates precisely the necessity and reality of combining and matching
of the edges of two separated elements that had been united.

We can say that with sin the human person forgets being a
symbol, a revelation of God in the world, forgets being a person in
relationship with God, with the other and with creation.

By introducing separation between God and humanity (and
ultimately within human consciousness itself), sin induces the human
person to deny being a creature, to deny God himself, and by
committing sin, the human wants to become like God.

Precisely when the human beings refuse their creature-hood,
they experience in a dramatic way their non-similarity with God, their
being earth (‘adamah.) And this begins especially with a life painfully
marked by the necessity of death. This dramatic reality is echoed in the
divine words "dust thou art and unto dust shalt thou return.” However,
these words do not mean that the image and likeness of God in the
human being have “been destroyed by sin, but rather that [they have]
been ‘obscured’ and, in a certain sense, ‘diminished” (cf. MD 9).

THE CONSEQUENCE OF SIN

The rupture of the original unity causes the parts to come apart.

The man placed at the apex of creation is, by the will of the
creator, in a particular relationship with creation. (He led the animals to
him ... etc.) In the divine project of creation, the woman placed next to
the man as a "helper like himself" is in a particular relationship with the
human being. The consequence of sin deeply marks these dynamics of
relationship.

After sin, the man takes on an attitude of dominance toward
creation and woman, while woman, called to "be for," refuses to give
herself, falling into self-closing.
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Your urge shall be for your husband, yet he shall rule over you.

The whole human journey is presented as a process of inner
unification that leads through a healthy detachment from things
(rejection of the attitude of domination) and a sincere gift of self
(rejection of the attitude of closure) to that self-realization that God
wanted for his creature from the beginning. From what has been said so
far we draw conclusions that are valid for us in our consecrated life.

In the first analysis, an observation emerges:

HUMAN MATURITY IS A DECISIVE ELEMENT ON THE
PATH TO HOLINESS

In the original plan of the Creator, the person called to holiness
is also called to the attainment of the fullness of one’s humanity.

Human maturity, understood as the conscious fullness of all
one's physical, mental and spiritual capacities, well harmonized and
integrated with each other, is a prerequisite for a flourishing spiritual
development. The achievement of human maturity involves a process of
individuation that we can schematically distinguish in two stages:

SELF-KNOWLEDGE AND RELATIONSHIP WITH OTHERS
This division is actually fictitious because it is a closely linked
dynamism: the relationship with others contributes to self-knowledge.

SELF-KNOWLEDGE

It is agreed throughout the monastic tradition that the principal
experience of the person taking the first steps in monastic life is self-
knowledge.

To experience oneself means to experience one's own limitation
and one's own being marked by sin. But if the experience of one's own
limitation must lead to the discovery of one's own form, the awareness
that the mystery of sinfulness is at work even within one's own
existence leads the candidate for religious life to a deeper understanding
of God's love for her. At times, this leads to attitudes in candidates for
religious life that might suggest a 